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1.0 THE PROBLEM 

I arrived in Yemen in January 2001 to determine whether or not a koiné was in 

progress in � anc� ', Yemen.  Koinés are created when the languages in contact are 

mutually intelligible dialects or share the same superposed "Standard" variety.  For the 

purposes of discussion here, I will use Siegel's definition for koiné, which seems to 

reflect current sociolinguistic usage.  Jeff Siegel (1985) gives the following as his 

definition of what a koiné is. 

1. The varieties in contact are mutually intelligible dialects or share the same 
superposed "Standard" variety. 

2. It is the stable result of mixing of dialects and serves as an inter group dialect 
among the speakers of the contributing dialects. 

3. It is characterized by a mixing of features and a reduction in the number of 
categories and by some amount of simplification of categories and features. 

Siegel, in the same paper proposed that koinés develop in the following four 

stages. 

a) Pre-koiné:  the unstabilized stage.  Various forms of the contact varieties 
are in simultaneous use.  Leveling and some mixing has begun. 

b) Stabilized koiné: A new compromise subsystem has emerged.  The result 
is often a reduced subset of all of the contributing varieties.  This variety is 
not anybody's "native" variety. 

c) Expanded koiné: The koiné has achieved some kind of formal status either 
as a formal standard or for use in literature or other language arts. 

d) Nativized koiné: This happens when the koiné has become the native 
language of some population or other.  This short-circuits all of the 
preceding steps.  Once a koiné is nativized it is by definition "stable" and 
"expanded." 

 

Prior to my arrival in � anc� ' I had predicted that there was a good likelihood that a 

koiné was in progress in � anc� ', especially in the newly built residential districts outside 

the walls of the old city.  I gathered samples of the current speech of adolescent and post-

adolescent descendants of migrants to the � anc� ' area and compared their speech with 

records of pre-existing spoken varieties of Yemeni Arabic.  The data for the current 
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speech of the 15-40 year-old population was gathered from TV serials, radio shows, the 

use of a questionnaire asking about personal use of 39 linguistic features and the 

recording of interviews in informal settings.  The final product of my research will be a 

Ph.D. dissertation, in the Departments of Near Eastern Studies and Linguistics at the 

University of Michigan in Ann Arbor, Michigan. 

2.0. REASONS FOR PREDICTING KOINÉIZATION IN SAN c� ' 

The population of � anc� ' in 1970 was 70,000.  The best guess estimate of � anc� 's 

population today is in the neighborhood of 1.7 million.  Of these, perhaps 300,000 are 

people who resided in � anc� ' in 1970 or their descendents.  Therefore, something less 

than 15% of the current residents are native speakers of the � anc� ni dialect.  In contrast, 

85% of � anc� 's population is oriented towards speech norms originating somewhere else 

AND they are not all from the same somewhere else. 

This migration has taken place over the course of 30 years.  On paper, it looks like 

we should be into our first generation of grandchildren of migrants.  Therefore, there 

might even be teenagers whose parents are the children of migrants.  Teenagers who are 

the grandchildren of migrants are the focal point of new speech norms. (Kerswill and 

Williams, 1997).  It was posited that this migration would lead to a breakdown of locale 

and kin-based social networks and therefore a re-orientation away from locally identified 

speech norms towards a common norm created by the newly formed community (Milroy, 

1987, 1992, 1997). 

So, why no koiné? 
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3.0 DATA SOURCES 

The primary source for my linguistic data was my questionnaire.  I selected 39 

linguistic features.  Some of the features were phonological, for instance [j] vs. [g] for the 

Old Arabic /jeem/.  Other features were morphological, such as choice of future marker.  

About half the features were lexical, such as lexical choice for the seven (at least) 

different words meaning “to sit.”  In my first three months in Yemen, I collected more 

than 60 questionnaires.  As time drew on it became clear that collecting more 

questionnaires was not likely to greatly increase my knowledge of the linguistic situation 

in Yemen.  This is because people are for the most part, maintaining their geographically 

identified home varieties. 

I recorded about 36 hours of informal interviews.  The topics for these interviews 

ranged from marriage dowries, qat chewing, faith healing/folk medicine and the wearing 

of the veil to name a few.  Even though this was not totally natural speech, and it was 

geared towards making a foreigner understand their speech, many features did come 

through, most notably the choice of future marker and the choices around q/g and j/g. 

Another source of data was the TV serials in dialect.  I focused on three serials in 

particular.  At first, I recorded talk shows and game shows, but the speech there tended to 

avoid the overt dialectisms that one encounters in everyday life in Yemen.  Even though 

the TV serials are crafted speech, it is evident that they are meant to portray speech 

varieties in a semi-believable manner.  As my investigation wore on, I discovered that for 

the most part the actors were all speaking in the their native speech varieties.  I have 

recorded 38 hours of these TV serials. 

Another source of “crafted” dialect speech was the radio show “Muscid wa 

Muscida.”  This radio show tries to educate and inform people about issues relevant to the 

modernizing urban Yemeni society.  Since many people in � anc� ' are not literate, the 

show needs to be in dialect.  The basic plot line is that Muscid and Muscida are a married 
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couple.  They are having a conversation about some issue or problem that they are facing.  

Topics on the show have dealt with such issues as whether or not Muscida should breast 

feed, or why they should prepare meals for the children to take to school instead of giving 

them money for meals, and other socially relevant issues at the level of family 

management.  Both actors are native speakers of the � anc� ni dialect which is a very 

distinctive variety.  The conversation tends to be in � anc� ni dialect, with bits and pieces 

of discourse in a higher Modern Standard Arabic style.  The show lasts for about three 

minutes and is very popular.  I was able to record at least 6 hours of this show, leading to 

a text corpus of about 10,000 words. 

Finally, I used the text of the play by Abd Al-Kariim Al-Raazihy “Qabiili yab� ath 

can � izb,” (A Traditional Tribal dude searches for a political party) which was written in 

a mix of dialects.  This text is approximately 18,000 words long.  I am in the process of 

developing some software tools to help in extracting and statistically analyzing some of 

the feature bundles associated with the different dialect systems that can be found in these 

various texts written in dialect. 
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4.0 EVIDENCE FOR THE LACK OF A KOINÉ  

It did not take long to determine that there is not really a new variety in � anc� ' that 

can be described as the stable result of mixing dialects.  This result became apparent from 

three sources. 

The strongest evidence came from my questionnaires.  It became apparent that the 

values for the linguistic features of any given informant, tracked the point of origin of the 

informant more than any other demographic attribute. 

From riding the local public transportation (dabaabs) I was able to determine that 

roughly half of the dabaab riders would say “cala l-jamb” to signal their desire to descend 

from the dabaab and the other half would say “cala l-gamb.”  This is pretty indisputable 

evidence that there is no wholesale adoption of one set of linguistic features over another 

set of possible linguistic choices. 

Finally the writers of the Ramadan TV serials (� ikaaya min al-� aara, Qad Kaan 

maa Kaan Kaan, Al-Tha'r, etc.) write their scripts with each character being portrayed 

speaking in the native dialect of the actor playing the role and not in the dialect local to 

the play's setting.  In other words, the author needs to know the dialect of the actors that 

are going to be acting the TV serial before the author can write the script for the TV 

serial.  This shows that no variety of Yemeni Arabic has been allocated a well-defined 

social meaning that can be used to reliably index the "type" of person being portrayed.  

For instance, in the US the "villains" are often portrayed speaking African-American 

Vernacular English whereas the "heroes" are portrayed speaking in Standard English.  

This points to the fact that as of this date there is not a lot of social meaning attached to 

the dialect that a person is using.  This probably goes back to the data from the 

questionnaires that seemed to indicate that variation was a product of point of origin more 

than any other feature. 

Furthermore, it only stands to reason that if a koiné, or “stable” inter-community 

dialect did exist and if everyone was aware of this middle variety, that the authors would 
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opt for writing the TV serials in this “middle form.”  Since the authors do not write their 

scripts in this middle form, it must not be fully formed or understood by very many 

people. 

Even though everybody is still speaking a distinct variety unique to the point of 

origin, most sources when pressed will claim to have a passive knowledge of several 

dialects.  Generally, in the next breath they would express reasons why their dialect was 

better than anybody else’s dialect.  Some mixing is occurring, and everybody admits that 

the dialects spoken by the older generation are less mutually intelligible.  This situation 

fits Siegel's description of a "pre-koiné" situation.  According to Siegel's definition, a 

"pre-koiné" situation is when many varieties are in use, and no single variety dominates.  

Some "mixing of forms" is beginning to occur.  As an example of mixing in the � anc� ni 

context, there are three words in common usage that mean “to take”, (bazz, jarr, shall).  

Most of the informants, regardless of their home dialect, when asked said that they used 

more than one of these pretty regularly with no difference in meaning or social 

connotation.  A common response would be that they would vary their choice, so as not 

to be repetitive or boring.  At some point in the not too distant past these three reflexes of 

the item “to take” must have each been restricted to their own specific geographically 

identified speech varieties.  This is a prime example of mixing of dialects without yet 

producing a stable compromise variety. 
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5.0 SOME ANALYSIS 

Why is there no koiné?  In this section I will detail six factors impeding the 

progress of koiné formation.  These are: 

1) At least half the people working in � anc� ' maintain strong kin and locale-
based ties to some location outside of � anc� '.  

2) The � anc� nis are the largest single group in � anc� '. 

3) The � anc� nis are very proud of their identity and dialect. 

4) There are two competing dialect systems in place in Yemen's cities, if we 
exclude Hudaydah.   

a. The � anc� ni dialect 

b. the Tacizzi/Adeni dialects  

5) The speakers of the Tacizzi/Adeni dialects think that the � anc� ni dialect is 
strange and difficult to learn. 

6) Yemeni women tend to have a conservative linguistic influence. 
 

5.1 Half the people in Sanc� ' are not permanent residents 

At first glance, it might seem that the descendents of those people who were 

living in � anc� ' in 1970, are a very small minority of the residents of � anc� '.  The current 

estimates of � anc� 's population places the number of inhabitants at 1.7 million.  Only 

descendents of a male relative born in � anc� ' before 1970 call themselves “� anc� ni.”  The 

descendents of these “original” � anc� nis account for only about 300,000 of � anc� 's 1.7 

million residents.  This would appear to make the � anc� nis less than 20% of the 

population. 

However, these numbers are deceiving.  “Temporary” residents comprise at least 

half of the population in � anc� '.  They are men residing in � anc� ' to work in cash paying 

jobs.  At the same time, they maintain their primary residence in their home village.  

Many of them have wives and children in their home village.  Their home village is still 

“home.”  They visit their families for an extended visit at least twice a year, during the 
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two big Muslim holidays, Eid Al-Fitr and Eid Al-Adha.  Many visit more often than that 

if circumstances permit it.  This section of the population lives in boarding houses.  They 

tend to live two or three to a room with men that they have known all their lives from 

their home village. 

I interviewed the men living in at least two such communal living arrangements.  

They all live together, work together in the same restaurant, and do all of their socializing 

with each other.  These communities have very limited impact on the � anc� ni speech 

variety, and their speech is only minimally influenced by the � anc� ni speech community.  

In general even people who do not live with fellow migrants from the same village, tend 

to congregate with other people who speak the same dialect that they do.  I spoke with at 

least one college professor who belonged to this category of non-permanent resident of 

� anc� '.  He stayed in � anc� ' while classes were in session and would go back and stay 

with his wife and children in Tacizz when the university was not in session. 

 

5.2 The � anc� nis are the largest single group in SanCaa'. 

Of the perhaps 800,000 permanent residents living in � anc� ', many of them 

maintain very strong ties with their place of origin, going "home" for a lengthy visit with 

their extended family at least once a year.  People with permanent residences in � anc� ', 

living with a wife and children, will not call themselves � anc� ni unless their grandfather 

lived in � anc� ' s old city.  In this pool of permanent residents, the 300,000 � anc� nis make 

up somewhere around 38% of the permanent residents and are the largest single group.  

Many of the migrants' children maintain their parents' dialects.  However, in my sample 

of 72 questionnaire respondents, at least two of them were people for whom neither 

parent was from � anc� ', but spoke the � anc� ni dialect as their primary variety.  This 

would seem to indicate that the � anc� ni variety carries a lot of social weight, and that 

even children of migrant parents are acquiring it, to some degree at least. 
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5.3 The � anc� nis are very proud of their identity and dialect. 

The � anc� nis are very proud of their cultural and linguistic heritage and see 

themselves as the forerunners of Yemen’s long cultural history, both pre and post-

Islamic.  Many � anc� nis are proud of the fact that � anc� ' was the center of learning and 

culture before the revolution.  The � anc� nis were the intellectual elite under the Imaam, 

i.e. before the modern period.  They tend to live in the old city and maintain life-long 

contacts with other people who also live in the old city.  It is not that the � anc� nis do not 

associate with other people, but they do believe that their dialect is the most beautiful and 

honorable speech variety.  Therefore, � anc� nis tend to not accommodate their speech to 

the speech of others.   

5.4 There are two competing dialect systems in place in Yemen's cities, excluding 
Hudaydah,   

a) The � anc� ni dialect and  

b) The Tacizzi/Adeni dialects  

Perhaps as big a factor as any retarding the development of an urban koiné in 

SanCaa' is the fact that there are at least three major dialect systems in place in Yemen.  

The primary split between north and south is both cultural and linguistic.  The 

Northerners see themselves as being the "pure" and "qabili" Yemenis, and the southerners 

tend to see themselves as more modern and cultured.  This split also tends to follow the 

Sunni Shafa'i Muslim identity in the south, and the Shi'ite Zaydi identity in the north.  A 

third system is the Tahama/Zabidi linguistic and cultural tradition.  The Tahama is 

viewed as being more closely identified with Afro/Arab culture and less distinctly 

Yemeni.  These major cultural and religious differences are reflected in the maintenance 

of distinctive dialect features. 

The difference between the northern and southern dialect systems is not to be 

underestimated.  Even if members of the two groups were willing to adopt morpho-

phonological features of each others dialects, there are feature conflicts that do not lend 
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themselves easily to creating a compromise value.  There are at least two sets of these 

conflicting features. 

5.4.1 Feature conflict #1, the future markers 

 �� An important difference between the dialect systems has to do with the choice of 

future markers.  The choice of markers, seems to be tied into the choice of present 

continuous markers.  The dialect particular to � anc� ' uses "bayn" for the 1st person 

singular present continuous marker, and "bi" as the present continuous marker for all 

other persons.  According to Behnstedt's dialect map the region where this choice is used, 

is a 100-kilometer wide swath running from just south of cAmran in the north to Dhamar 

in the south, that includes Dhamar but not cAmran.  � anc� ’ is almost exactly in the center 

of this region. 

The � anc� ni dialect uses a complex set of features for the future marker, 

specifically "sha" or "cad" for the 1st person and "c� " for all other persons.  The 

geographical extent of this feature does not correspond to the use of the "bayn/bi" 

present/progressive marker.  According to Behnstedt, who seems to have missed the  

"cad" choice for the first person, this reflex for the future marker is only found in five 

northern highland towns, specifically Al-Rawda, � anc� ', Xidar, Dhamar and Yarim.  

Elsewhere in the northern highlands, in a region that roughly corresponds to the � anc� ' 

governorate, the Dhamar governorate and the northern third of the 'Ibb governorate, the 

"c� " future marker is used. 
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Figure 1: from Behnstedt (1985) (� anc� ’ = 58, Ibb = 128, Tacizz = 145) 
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In many of the southern dialects, and especially in Adeni "b� " (often written in 

Arabic script with a lengthening alif) is the future marker.  The future marker "sha" is 

also used.  Going by Behnstedt's dialect map, Tacizz is squarely in the "sha" using area, 

along with the entire Red Sea coast of Yemen.  However, I heard some of my Tacizzi 

informants using "b� ," even though on the questionnaire they claimed to use "sawfa" 

which is the Modern Standard Arabic future marker.  In this regard, at least two of my 

informants from the Tacizz governorate claim that "sha" was what the older generations 

use.  According to these informants, the under 40 crowd, especially in the cities, has 

adopted "ba", in the region bounded by 'Ibb in the north, the Hadramaut in the east, and 

the Red Sea coastal strip in the west. 

The Tacizzi/Adeni dialects do not have a present continuous marker.  Going by 

Behnstedt's dialect map, no dialect that exclusively uses "sha" as its future marker uses a 

present/continuous marker.  My expectation is that since in rapid speech the "b� " sounds 

very similar to the � anc� ni present/continuous marker "bi", the two features will not 

coexist.  There will be more on this later, but the evidence seems to be that use of the 

"sha" future marker is increasing among speakers of the � anc� ni dialect.  Meanwhile, 

"sha" is being replaced by "b� " in the dialects spoken in the governorate of Tacizz and 

points south. 

5.4.2 Feature conflict #2, q/g versus j/g 

The second major conflict between the northern highlands and southern 

TaCizzi/Adeni dialect systems is with the reflexes for the old Arabic sounds represented 

in IPA as /q/ and /j/ respectively.  We can map these variants to the Modern Standard 

Arabic (MSA) pronunciations of words that have obvious dialectal cognates.  For 

instance in � anc� ni dialect the word [gaal] means he said, which exactly corresponds the 
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MSA word [qaal], "he said."  In the Tacizzi/Adeni dialect the word [gamal] means camel 

which exactly corresponds to the MSA word [jamal]. 

Each phoneme has a number of variants.  Focusing our attention on the major 

north/south split we can lump them into two large-scale groupings.  The MSA /q/ has 

either [q] or a [g] realization and /j/ has either a [j] or [g] realization.  The Modern 

Standard Arabic name for this phoneme is /qaaf/.  The dialects with a pronunciation that 

centers around a [j] pronunciation for /j/ tend to have the [g] pronunciation for MSA /q/.  

The dialects that do [g] for the /j/ have [q] for the /q/.  There are numerous intermediate 

pronunciations for the [j] �  [g] range of the /j/, but any dialect with a [g] for the /j/ has a 

[q] for the /q/.  The Modern Standard Arabic name for this phoneme is /jeem/.  It is 

convenient to use the name of the phoneme with the desired pronunciation to indicate 

speakers using that pronunciation.  For instance someone who uses [g] for the /q/ can be 

spoken of as a [gaaf] speaker.  Similarly a speaker who pronounces the /j/ as a [g] can be 

referred to as a [geem] speaker.  In the Yemeni context speakers who use [geem] 

exclusively are invariably [qaaf] users and speakers who exclusively say [gaaf] are are 

not [geem] users.  However, speakers who use [jeem] can be /qaaf/ users. 

Speakers who use the [qaaf]-[geem] feature can accommodate a little bit by 

adopting the [jeem].  However, if they adopt the [gaaf] without adopting the [jeem], they 

have lost an important contrastive feature in their phonology.  For a [geem] speaker to 

adopt the � anc� ni [gaaf] means that they must also adopt the [jeem] as well.  This is not a 

compromise position, it is instead a wholesale abandonment of one's own phonology.  

The point here is that there does not seem to be a comfortable compromise position 

between the two systems, you either use one or the other. 
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5.5 Tacizzi/Adeni dialect speakers think the � anc� ni dialect is strange 

In personal conversations, speakers of Tacizzi/Adeni dialects have informed me 

that the Sanc� ni dialect is "strange(ghariib)" and "difficult to learn" with lots of Turkish 

and Himyaritic words in it.  For their part the speakers of the � anc� ni dialects seem 

adverse to abandoning any features that are overtly identified being � anc� ni.  They make 

remarks to the effect that " � anc� ' '' was the center of learning and culture under the 

Imaam, our dialect is the language of our cultural heritage," or "the � anc� ni is the most 

beautiful dialect" and will point out that much of the popular poetry was written in the 

old � anc� ni dialect.  There is not a lot of room for compromise between these two 

viewpoints. 

Having said all of this, the � anc� ni dialect is undergoing some leveling especially 

in its choice of lexical items.  The old dialect used "dayma" to mean kitchen, but the 

current generation says "maTbax," i.e. the Standard Arabic form.  Janet Watson details 

what most of these changes are in her latest book on � anc� ni dialect Wasf � anc� ni, Texts 

in � anc� ni Arabic.   

5.6 The conservative linguistic role of women in Yemeni society 

Another factor that is inhibiting the formation of a mixed dialect in Yemen is that 

in Yemeni society the women play a generally conservative linguistic role.  This 

apparently runs counter to the sociolinguistic findings in Europe and North America 

where women are observed to play a leading role in spreading language innovations.  

However, upon closer inspection the fact that women in Yemen play a linguistically 

conservative role is not that surprising.  Most women do not work outside of the home.  

Yemeni society is very strictly sex-segregated.  The first couple of times I went visiting a 

Yemeni home with my wife and daughter they were whisked off to the women's section 

of the house while I sat with the men.  I did not lay eyes on either of them until it was 
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time to leave.  I feel the need to point out that this is because many Yemenis live very 

traditional life-styles, rather than because of any laws restricting women's activities 

outside of the home.  

What this means is that many women, especially those living more traditional 

life-styles, can go long stretches of time speaking only to people in the home with whom 

they have had a life-long relationship.  Some women never talk to any male who is not a 

close relative.  Marriages are often between first cousins, so a woman's husband is often 

someone she has known her entire life.  Women maintain even tighter life-long peer 

group relationships than do the men.  Women's social networks are often characterized by 

being dense, multiplex and locally identified and kin-based.  Women born before the 

overthrow of the Imam in 1962 are often not literate. 

These social conditions are changing slowly.  A random walk on the campus of 

� anc� ' University will reveal that women are very much a part the student body there.  

Women do work in the police force, hospitals (as doctors), banks, ticketing agencies for 

airlines, hotels, TV and radio.  In the meantime, many women lead very traditional life-

styles that preclude them from having much contact with people outside of their 

immediate family and the neighborhood/village in which they may have lived their entire 

lives.  For the most part they are never forced to accommodate to the speech of others, 

and might only know a very particular in-group register of speech that might not be 

intelligible to outsiders. 

The men are affected by this situation.  The first dialect they learn before learning 

any other mode of speech is their mothers' dialects.  When they are living part-time in the 

cities, they must accommodate to some extent to the speech of "outsiders".  When these 

men come home during the holidays they must be able to communicate with the women 

members of their immediate families.  The social situation of women, not only supports 

women's maintaining distinct locally identified and kin-based dialects, it also forces the 



17 

men to maintain knowledge of these locally identified and kin-based conservative 

dialects. 

 

6.0 DIALECT CHANGES POINT TO DIVERGENCE NOT CONVERG ENCE  

There are at least two features in various dialects that are undergoing change, at 

least in so far as they are being used in the � anc� ' area.  The first is the distinctive three-

featured � anc� ni future marker (3FFM = {"sha", "cad" 1st person}, {"ca" for everybody 

else}) which seems to be in the process of slowly being replaced by "sha."  The second is 

the Tacizzi/Adeni future marker "sha" which has apparently been replaced by "b� ". 

6.1 THE � ANC� NI FUTURE MARKER 

Of the the 72 subjects who took my questionnaire, 17 of them were born in � anc� '.  

Of these 17, eleven admitted to using the three-featured future marker (3FFM).  Five of 

them claimed to only use "sha" and one said he used "ca' exclusively, instead of the 

3FFM.  Out of the eleven who used the distinctive 3FFM, nine had both parents from 

SanCaa'.  Of the other six., i.e. those who do not use the 3FFM, only two of them had both 

parents from � anc� '.  These numbers are admittedly small, but it does seem safe to say 

that the likelihood of these sample sets being from the same distribution is probably very 

small.  Choosing any two people born in � anc� ', the one with both parents from SanCaa' is 

a lot more likely to use the 3FFM than one with only one parent from SanCaa'.  

These data are very reminiscent of Payne's oft-quoted (1980) data from 

Philadelphia's suburb the King of Prussia.  In that study, a complex vowel feature was 

only found in children who had been born in that neighborhood and only when both 



18 

parents were from Philadelphia.  It seems safe to predict that as � anc� nis marry more and 

more non � anc� nis that the 3FFM will be gradually replaced by "sha." 

Figure 2: questionnaire respondents born in  � anc� ' (future marker use) 

subje
ct 

age (age / 
10) of 
arriva
l in 
Sana'
a, 
round
ed up 

gende
r 

locati
on 

origin gover
n 
orate 
of 
origin 

origin 
of 
father 

origin 
of 
mothe
r 

education ������
    

1= q       
2 = 

g 

   �	
      
      
1 = 

j       
2= 

g 

           
�
1=baa       
2=ca      

3=Ha      
4=sha      
5=bi     
6=sa    

7=sha & 
cad 1st p 

ca rest 
8=sawfa   

3 13 0 male 1 1 1 1 2 5th grade 2 1 7.4 
30 39 0 male 1 1 1 2 2 BA 2 1 7 
34 20 0 male 1 1 1 20 21 College 

Student 
2 1 7 

40 26 0 male 1 1 1 1 1 College 
Student 

2 1 7 

46 42 0 male 1 1 1 1 1 Lisans in 
Jidda 

1 1 7 

47 20 0 male 1 1 1 1 1 High 
School 

2 1 7 

48 20 0 male 1 1 1 1 1 High 
School 

2 1 7 

49 20 0 male 1 1 1 1 1 High 
School 

2 1 7 

63 72 0 male 1 1 1 1 1 quranic 
school 

2 1 7 

68 18 0 male 1 1 1 1 1 secondar
y school 

2 1 7 

69 18 0 male 1 1 1 1 1 secondar
y school 

2 1 7 

5 26 0 male 1 1 1 1 1 BA 2 1 4 
6 42 0 male 1 1 1 1 1 BS 2 1 4 

11 22 0 male 1 1 1 6 3 HS 2 1 4 
56 20 0 male 1 1 1 8 8 none 2 1 4 
57 25 0 male 1 1 1 8 8 none 2 1 4 
43 10 0 male 1 1 1 29 29 3rd grade 1 1 2 
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6.2 The use of "b� " replacing "sha" in the southern governorates 

Nineteen of the questionnaire respondents admitted to used "b� " as there future 

marker.  Seven of these are non-Yemenis.  All of the rest were from Ibb, Tacizz 

governorate or points south of Ibb.  All of these Yemeni respondents come from areas 

that were in the "sha" future marker using region when Behnstedt did the research for his 

dialect atlas in the early 1980's.  My informants from the Tacizz governorate all said the 

"sha" was only used by older people in the villages.  We can conclude that "ba" has 

already replaced "sha" in the Tacizz governorate at least in the larger towns among the 

under 40 males. 

This is a very interesting result.  This is especially interesting in light of the "sha" 

adoption by those � anc� nis who have shifted away from the 3FFM variant.  The "sha" 

that these � anc� nis are adopting as the 3FFM is slowly disappearing, matches the "sha" 

that has mostly disappeared in the "b� " adopting regions in the south of Yemen.  It is 

impossible to determine at this point which innovation preceded the other.  However, it 

seems likely that the use of "sha" in � anc� ' is a matter of "simplification", i.e. the 3FFM is 

a "complex" feature that will not be learned by a child born in � anc� ' unless both of her 

parents are from � anc� '.  Clearly, this is a case where the dialects are diverging away 

from each other rather than converging toward a common compromise position.  This is 

the opposite of what we would expect to see if koinéization were occurring. 
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Figure 3: The questionnaire respondents who use "ba" as a future marker 

6 = Tacizz governorate,  3 = Ibb  
subject age (age / 

10) of 
arrival 
in 
Sana'a
, 
round
ed up 

gender locati
on 

origin gover
n 
orate 
of 
origin 

origin 
of 
father 

origin 
of 
moth
er 

education ������
    

1 =q       
2 = 

g 

  �	
     
     
   1  

= j       
2= 

g 

           
�
1=ba      
2=ca      

3=Ha      
4=sha      
5=bi     
6=sa    

7=sha & 
cad 1st p 

ca rest 
8=sawfa   

8 30 1 male 1 3 3 3 3 BS 1 1 1 
59 43 4 male 1 5 5 5 5 unknown 1 2 1 
60 28 2 male 1 5 5 5 5 BA 1 2 1 
67 28 2 male 1 5 5 5 5 BA 1 2 1 
52 22 2 male 1 6 6 6 6 in college 1 2 1 
61 22 2 male 1 6 6 6 6 in college 1 2 1 
36 32 3 female 1 23 23 23 23 High 

School 
1 1 1 

41 21 2 male 1 27 26 27 27 College 
Student 

2 1 1 

45 23 2 male 1 31 32 26 33 BA 1 1.2 1 
53 30 2 male 1 37 36 37 37 High 

School 
1 2 1 

62 33 3 male 1 40 40 40 40 Masters 
Degree 

2 1 1 

65 29 3 female 1 41 41 41 41 Ph.D. 
candidate 

1 1.2 1 

70 28 2 male 1 42 6 42 42 BA 1 1 1 
9 33 2 male 1 4 6 4 4 BS 1 2 1.4 

39 40 3 male 1 24 24 25 25 Masters 
Degree 

1 2 1.4 

13 22 2 male 1 7 6 7 7 BA 1 1.2 1.6 
66 29 3 male 1 23 23 23 23 BA 2 1 1.6 
12 24 3 male 1 7 6 7 7 BA 1 2 1.8 
21 23 0 male 12 13 1 13 13 High 

School 
2 1 1.9 

 
Out of the 19 "ba" users 7 are not native to Yemen, all of the rest are from Ibb or south.  None of them is 
using the � anc� 'ni future marker.  The "ba" is what foreigners are learning to use as the "Yemeni" future 
marker. 
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8.0 CONCLUDING REMARKS 

I have outlined here some of my data and my methods for collecting that data.  I 

analyzed in some detail some reasons for why there has not been a merging of speech 

varieties in the � anc� ni urban setting.  Most of my data was based on an ethnographic 

understanding of the life-modes of the migrant workers and their relationship to the 

"permanent" residents of � anc� ', both of � anc� ni origin and otherwise.  Then I analyzed 

the data from my questionnaires and was able to identify what appeared to be a couple of 

innovations. 
1) The majority of � anc� nis whose parents are not from � anc� ' have started 

adopting "sha" as their future marker of choice,  
2) The younger speakers of the southern dialects are adopting "b� " as their future 

marker, replacing the older variant "sha." 

 

There is no doubt that no koiné exists in � anc� ' yet.  There might never be a single 

entity in � anc� ' that can be called a koiné.  Even if there is, it seems likely that given their 

numbers and social weight that the � anc� ni's dialect will form a recognizable part of this 

entity.  However, the current situation among speakers staying in � anc� ' is that there are 

at least two identifiable and distinct dialect systems in use in � anc� '.  These two dialect 

systems are changing and the direction of these changes is in the direction of maintaining 

the distinctiveness of these two systems with respect to each other.  I wonder if what we 

are observing is the early stages of the formation of two koinés in � anc� '; one spoken by 

the � anc� nis and migrants from the northern highlands and the other by the migrants from 

the southern regions of Yemen.  Only time will tell. 
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